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But we know of his existence through faith. In glory we will
know his nature.

Now I have already shown that we can certainly know the
existence of something without knowing its nature.

Let us now speak according to natural lights.

If there is a God, he is infinitely beyond our comprehension,
since, having neither parts nor limits, he bears no relation to
ourselves. We are therefore incapable of knowing either what
he is, or if he is. That being so, who will dare to undertake a
resolution of this question? It cannot be us, who bear no rela-
tionship to him.

Who will then blame the Christians for being unable to
provide a rational basis for their belief, they who profess a
religion for which they cannot provide a rational basis? They
declare that it is a folly, stultitiam (1 Cor. 1: 18) in laying it
before the world: and then you complain that they do not
prove it! If they did prove it, they would not be keeping their
word. It is by the lack of proof that they do not lack scnse.
“Yes, but although that excuses those who offer their religion
as itis, and that takes away the blame from them of producing it
without a rational basis, it does not excuse those who accept it.”*

Let us therefore examine this point, and say: God is, or is
not. But towards which side will we lean? Reason cannot de-
cide anything. There is an infinite chaos separating us. At the
far end of this infinite distance a game is being played and the
coin will come down heads or tails. How will you wager?
Reason cannot make you choose one way or the other, reason
cannot make you defend either of the two choices.

154

Pensées

.So do not accuse those who have made a choice of being
wrong, for you know nothing about it! ‘No, but I will blame
them not for having made this choice, but for having made any
choice. For,. though the 6ne who chooses heads and the other
one are equally wrong, they are both wrong. The right thing is
not to wager. at all.” .

Yes, but you have to wager.* It is not"up to you, you are
already committed. Which then will you choose? Let us sce.
Since you have to choose, let us sce which interests you the
least. You have two things to lose: the truth and the good, and
two things to stake: your reason and will, your knowledge and
beatitude; and your nature has two things to avoid: error and
wretchedness. Your reason is not hurt more by choosing one
rather than the other, since you do have to make the choice.
That is one point disposed of. But your beatitude? Let us
weigh up the gain and the loss by calling heads that God exists.
Let us assess the two cases: if you win, you win everything; if
you lose, you lose nothing. Wager that he cxists then, withdut
hesitating! “This is wonderful. Yes, I must wager. But perhaps
I am betting too much.” Let us see. Since there is an equal
chance of gain and loss, if you won only two lives instead of
one, you could still put on a bet. But if there were threc lives
to win, you would have to play (since you must necessarily
play), and you would be unwise, once forced to play, not to
chance your life to win three in a game where there is an equal
chance of losing and winning. But there is an eternity of life
and happiness. And that being so, even though there were an
infinite number of chances of which only one were in your
favour, you would still be right to wager one in order to win
two, and you would be acting wrongly, since you are obliged to
play, by refusing to stake one life against three in a game where
out of an infinite number of chances there is one in your
favour, if there were an infinitely happy infinity of life to be
won. But here there is an infinitely happy infinity of life to be
won, onc chance of winning against a finite number of chances
of losing, and what you are staking is finite. That removes all
choice: wherever there is infinity and where there is no infinity
of chances of losing against one of winning, there is no scope
for wavering, you have to chance everything. And thus, as you
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are forced to gamble, you have to have discarded reason if you
cling on to your life, rather than risk it for the infinite prize
which is just as likely to happen as the loss of nothingness.

For it is no good saying that it is uncertain if you will win,
that it is certain you are taking a risk, and that the infinite
distance between the CERTAINTY of what you are risking and
the UNCERTAINTY of whether you win makes the finite good
of what you are certainly risking equal to the uncertainty of
the infinite. It does not work like that. Lvery gambler takes
a certain risk for an uncertain gain; nevertheless he certainly
risks the finite uncertainty in order to win a finite gain, without
sinning against reason. There is no infinite distance between
this certainty of what is being risked and the uncertainty of
what might be gained: that is untrue. There is, indeed, an
infinite distance between the certainty of winning and the cer-
tainty of losing. But the uncertainty of winning is proportional
to the certainty of the risk, according to the chances of winning
or losing. And hence, if there are as many chances on one side
as on the other, the odds are even, and then the certainty of
«what you risk is cqual to the uncertainty of winning. It is very
far from being infinitely distant from it. So our argument is
infinitely strong, when the finite is at stake in a game where
there are equal chances of winning and losing, and the infinite
is to be won.

That is conclusive, and, if human beings are capable of
understanding any truth at all, this is the one.*

‘I confess it, I admit it, but even so. . . Is there no way of
secing underneath the cards?” ‘Yes, Scripture and the rest, etc.’
‘Yes, but my hands are tied and | cannot speak a word. I am
being forced to wager and [ am not frec, they will not let me
go. And I am made in such a way that [ cannot believe. So
what do you want me to do?’ “That is true. But at least realize
that your inability to believe, since reason urges you to do so
and yet you cannot, arises from your passions. So concentrate
not on convincing yourself by increasing the number of proofs
of God but on diminishing your passions. You want to find
faith and you do not know the way? You want to cure yourself
of unbelief and you ask for the remedies? Learn from those
who have been bound like you, and who now wager all they
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have. They are people who know the road you want to follow
and have been cured of the affliction of which you want to be
cured. Follow the way by which they hegz_m: by bchnvxpg just
as if they believed, taking holy water, having masses s:u(.i, ctc.
That will make you believe quite naturally, and .accor,d‘mg tc;
your animal reactions.” ‘But that is what Tam afraid of. Why
What do you have to lose? In order to show you _that thlS- i
where it leads, it is because it diminishes the passions, w.hxch

reat stumbling-blocks, ctc. '
are‘liz:: fhesc words ca%ry me away, send me into rapturcs,
etc. If these words please you and seem worthwhile, you should
know that they are spoken by a man who- k.nclt bo.th before and
afterwards to beg this infinite and indivisible Being, to whoxp
he submits the whole of himself, that you should also submit
yoﬁrself, for your own good and for h‘is glory, and that strength
might thereby be reconciled with this lowliness.

End of this discourse.

But what harm will come to you from taking this course:? Y(?q
will be faithful, honest, humbile, grateful, don.ng good, a sincese
and true friend. It is, of course, true; you will not ta.kt? part in
corrupt pleasure, in glory, in the pleasures of high living. But
1 t have others?

WllIl )t{:l‘ll ;(())u that you will win thereby in thi_s life, and that
at every step you take along this Pa.th, you'wdl see SO mu(‘:fl1
certainty of winning and so negligible a risk, tha_t you wi
realize in the end that you have wagered on something certain
and infinite, for which you have paid nothing.*




